CHAPTER-III: ARYO.DRAVIDA CULTURE AS REFLECTED
IN SOUTH INDIAN RELIGION




ARYOC-DRAVIDRIAN CULTURE AS REFLECTZD IN

S0UTH INDIAN RELIGION

Religion has generally formed one of the most important
factors in the life and history of all nations. In India it has
animated social life in an exceptional measure and the concept

of Dharma has commanded universal allegiance throughout the

. . . . 1
sub-continent in all its history.

Religion is the term generally used to describe man's
relation to the supernatural powers and the various organised
systems of belief and worship in which these relations have been
expressed, There are no peoples, hovwever primitive, who are

. .. 2
without religion.

Religion means, man's relation to that which he regards
as holy. The "holy" need not be thought of as supernatural,
much less as personal, and if the word "god" be defined in
personal or supernatural terms, it follows that religion
includes for more than the relation to God, Worship is probably
the mos<t basic of these, moral conduct, right belief, and
participation in religious institutions are generally also
constituent elements of the religious life as practised by

. < s . 3
believers and as commanded by religious sages and scriptures,

Religion from times immemorial had played an important
role in moulding the human path of progress from his mere

satiation of beastly thirst and lust to a much higher olane of
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living and ultimately by showing him the path leading to a

place far bevond the mundane and materialistic world.

India always has been a land of many

religions and

wonderful gods and goddesses, And as India conspicuously is a

country of creeds, so is its literature pre-ceminently oriestly

and religious.

There is a general belief that all the best elements in

Hindu religion and culture are derived from the Arvans. But

th

view is untenable now as we have plenty of evidences rzgarding

the religious beliefs, customns and ceremonies of the protow

is

Austroloilds and Dravidians prior to advent of the Arvyvans. On the

strength ot evidences discovered at various
civilization, we can safely infer that the

people perhaps excelled the Aryans, and in

sites of Indus
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be regarded as partner of the Arvans in building up the great

ley

structure known as Hinduism, On the other hand, Arvan religion,

thoughts and beliefs have been profoundly modified by those

the proto-aAustroloids and Zravidians with whom Arvans

. s 4
contact in India,

The religilon of Zouth should have had an independent

existence in the beginning, though subject to Arvan influs

O

in later times. It is even possible to demc

~

Cravidians in certain respects remain unafi

religious influences and have even produced

effect upon the Aryans themselves.
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According to the general belisf of modern scholars, the
first occupants of the soil of India were Negritoes, and the
Austric or the Southern race people next invaded India. The
Dravidians are believed to have later on immigrated into India
and they were by a certain round-headed people of the Alpine
race, which is supposed to have come from the Pamirs, The advent
of the Aryans is said to have taken place after. The early
settlers, including the Negritoes and the Austroloids, must
have brought with them worship of the Lincga {(Phallus), tree and
some& other minor obj=2cts., Birth rites, marriage rites, funeral
rites, human sacrifice, witch-craft, worship of ancestors,
divination and demonology are almost universal, throuchout the

world tribes,

A great peculiarityvy of India is that everything endures
while everything changes, so that even today all three elements,
i.e., Negroids, Dravidian and Arvan, exist side by side, at one
distinct and yet intermingled in an infinite number of amalgams.
Thus, at the theoretical starting point of Indian mvthology, one
must insist on the different factors, Munda, Dravidian and Aryan.
But the first two have left no direct traces in very times, they
only apsear through the medium of Brahmanic literature.S The
aborigines are, to some extent, involved with Totemism. But the
Dravidians were less gross. They excluded bhlood sacrifices and

eating of raw meat and were limited to the veneration of idols.

i

The effigy of a divinity was sprinkled, perfumed and hung with
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gariancs, This pious and oseaceful veneration remained in India
they offered animal sacrifices to

under the name ‘'Puja‘, 3till,
deities. Even in our davs, in Deccan piety is shown to hideous
she-ogress such as Kall and Durga, ferocious deities of Hinduism

which show a Brahmanical separation,

The fusion of Aryan with non-Aryan cults began immediately
after the Aryans entered India; and the process had a lonc course

lasting over many centuries before the new culture crossed the

Vindhyas to continue the same process in the South, probably by

"L
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much milder methods evolved by long experience in the Horth,

D

By this time, the ancient Travidians reached a high stage of

development in the domain of religion.
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tvpes and cultural lavers formed one above the other chronologica-
lly, it was but natural that different religious expressions

should have characterised different periods in their history,

(I} Gods and Goddesses of Dravidian and Arvans

Oravidians, as we know, vwere the inhabitants of India
before the advent of the Arvans. Pre.Dravidian aborigines were
conguered by the Dravidians what Arvans did the same thing in
the North., Then Arvans ooured into India-and fanned the whole

North, But they followed peaceful methods on the aryanisation

of South., It was inevitable to the incoming Arvans into South
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to adopt the local customs and traditions of the non-aAryans.

Thus, C.R. Reddy savs, "vie Dravidians, are proud to be shown
that as between Aryan and Dravidian, if there has been borrowing
on the one hand, there has been giving on the other, that if we
received, we also gave, that what assimilation, there has been,
mutual and not one sided, and that the Hindu civilization of

. . . 7
today is the common heritage of bhoth,"

1

after settlements of the Arvans in India, their howma vas

o

greatly influenced by the non-.Arvan Puja. In zll likelihood, Puja
is the Dravidian form of worship, while the homa is the Aryan. In
present day texture of Hindu culture and religion the waro

Cqs 8
appears to be Dravidian and the weft arvan.

Th= Dravidians had their own gods and goddesses, The
forms of worship and their religious ceremonies are also

peculiar to the Arvans, e can trace the high antiguity of these

QJ
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ods and goddesses to the Ind:is culture, The non-Aryan god called

IYe

by very peculiar name Sisna-Cevah, which according to us refers
to Col Siva, Wwho is resresented nude in the Indus valley period,
The archaeological evidences obtaining in the proto-Indian sites
throw light on the different aspects of Siva. In fact, that later
notion of Siva as a Pashupati, Trimurti (Trinity}, a prince of
Yogins, a Dancer and other ideas - all f£ind their origin here in

9 - - o W e s
these early days,” The forms of worship and their religious

£

ceremonies are also peculiar to the Aryans., ®e can trace the

anticuity of thsse goddesses and gods to the Indus culture, The
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discoversd figurines and status=s at various sites of this culture

el

oy

give us very well idea of the cult of lMother-Goddess and rhallic
God 3iva,., These figurines similar to those in the Indus Valley
have bezn discovered in many countries in Western Asiaz between
Persia and the Aegians, and also round wayside trees and village

taken to

~4

shrines in South India. These figurines are rightly
IS, : - 3 10 e e - .

represent Mother or Nature Goddess, This Mother Goddess is
represented in every village as the tutelary deity (grama devata)
and is known under various names, such as Mata, Amna, Kall,
Karali, etc., some times to be dreaded, sometimes warding off
evil spirits, imparting fertility. To this goddess the worshipoper
brings a goat, probably for sacrifice and a number of peonle

W
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ding in the lower register seem to be king part in the

riftice.

0
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Amondg the male gods the most remarkable is a three-faced
deity wearing a horned head-dress, seated cross-legoed on a throne
and surcounded by elephant, tiger, buffalow, and rhinocerus, with
dear appearing under the seat. This represents three concepts
which are usuallv associated with Siva viz., he is (i) triswulkha
(three faced), (ii) Pasupati (lord of animals), and (iii) VYogisvara

s 11 . . o : c
or #Mahavogi. Thus, it appears that Siva was one of the

1

principal deities of the people along with the Mother Goddess.

the presence of a larve number of conical and cylindrical stones;

small ringstones sugoest that the worship of the Yoni, the f{emale
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sympol of generation., The conical and cvlindrical s tones
nrobably symbolise fertility and are connected with the cult of
" Siva as Lingas. The vedic religion may be observed, was originally

aniconic, the worship of icons arising at a later stage.

Zn Tamil Sivan (Siva) means red, the divinity was known
to the early Aryvans as lNila-lohita "the Red one with blue"

(throat) . Again, common epithet of Siva Sambhu has been compared

w

with Chempu or Sembu of Tamil word and Dravidian god Siva is
identifiod with the Arvan Rudra. This name was easily identified
with an existing Arvan storm God, the father of the dMaruts or
the storm winds, whose name Rudra in Aryan meant guite a

e " 12
different thing, the Roars.

The name Uma recalls #Ma, the Great Mother of the
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and Mediterranean oeoples, and Durga, as one of the common

A : . 3
epithets of the Mother-Goddess Uma.l

Krisnna {(in Prakrit Kanha, in Tamil Kannan) is a demon

opposed to Indra in the Rigveda, represents, partially at least

)

a ravidian Jod of youth who has later been identified with
Vishnu as an incarnation of his. Another Dravidian God of youth
was HMurukan, who in the comnosite Puranic mythology became

Kumara or 3kanda, the son of Siva. Elephant headed god Genszsh

= K

secms to be pre-arvan origin. The Phallic symbol of Ziva, the

Linga apnears to be both in its form and name, of austric or

14

Proto-austrolold origin, The submerged totemism of the Proto-



Austroloids possibly wzs the oldest and most povwerful source of
the ilagas or Serpentine deities and water spirits would arpear
to have come from the Proto-Austroloids,

- i £ otrs . . S , .
Garuda, vegple of Vishnu, is partly divine eagle of the

I~
aryans and nartly of Dravidian or MHediterranean, The monkey Gorl,

Hanuman was pre-Aryvan ané his worship was slowly started iy the

Arvans through their contact with the Dravidians. Thus, the Arvan

-

religion has been modified by Austric and Dravidian contects can

be seen in the eveoluticn of Hinduism,

!

n culture, spezking in the Indian wav, oneé may sav that
of
over twelve annas in the rupee is & non-Arvan origin,

The animal worshin formed part of the relicious belie
the South Indisn people, Dravidians were worshipping devils, and
that they were tree.worshippers and serpent worshippers, Their
relicion is said to have consisted largelv of magical supersti-
—a ~ 4 B! 16 - 3 P e e £ o
tion anc demcrnolatry. Among the most ancient elements of Indian
religion, we may place the worship of the Cobra, the 'gocd snake
All over India cobras are exceedingly abundant, and Indian
folk-lore is full of stories in which the cobra deity plavs a
benevolent part, That cobra worship was dominant among the

Dravidiaeans in ths vedic period is shown by the term Naoga

©

gradual_y superceding the oth=r names used in Sanskrit literatur
- . 17 e aa ; . : .
for the Dravidians. arong the Indian snakes the cobra is

prée-eminent and it is believed that the Dravidians brought snake
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worshin with them into India from Persia or the Persian borders.

The deitv possibly olcer even than the cobra, and &

deitv who appears to be purelv Dravidian, is Hunisweml - “anaory
deitv", who haunts certain trees and houses, NMuniswami is much
in evidence all over South. Besicdes these, Dravidians worshipping
village oopular Geoddess which bears innumerable names, the
commonest perhaps beinc Gangamma in Telugu villages, ‘‘arivamma

I 3 o s n 4 s 18 s} P T s tod P = s
or Marivattal in Tamil villages. I'he worship of villzge deities

is most ancient form of Scuth Indian religion.

In addition to the gramadevata, Who are in a spocial
sense the village deitizs, there are a large number of spirits
of all kinds, male and female, who are worshipped by the villagers,
The worship of departed ancestors plaved an important part in
the old Uravidian religionand is still universal all over South
India. So, men and women, bovs and girls, who have died violent
or untimely deaths, or who have been nctorious for their power

s . . - 19
or even their crimes, are freguently worshipped after death.

A male deity, called Kuttandavar, is worshipped in many
parts of the Tamil country. Annamra, Chandesvaramma,
Mayesvaramma, Maramma, Udolamma, Sukhyajamma, were worshinped in

20 . : ey e e
Mvsore. RBisalamariamma (Sakti) Mahadeva-arma, Huliamma are
also popular in Myvsore. It is guite probable that originally
in South India, the village goddess had all been guite simple,

The Sangam people knew and preached both the rituslistic and



supplicatory aspects of religion and their rituals were related
to animism., The whole philosophy of reincarnation, hero-worship,
ancestcr-worship, Sati-worship etc, related to death was known
to them. Animist worshis and their notions of rebirth, heaven
and hell were integrated into a orimitive religio-cultural base
on which alien ideas like the worshin of the nrrsonified elements
and the apotheosis of the dreadful forms of nature were
superimposed. In Tamil religion, tree worship, stone worship,
water worehip, animal worship, worship of stars and plenets
were all supposed to be divinely animated, The trees themselves,
being totems, develooed into religious institutions and
particular trees came to be attached to particular Gods and
their temples like Kadambu for Murugan, Kavambu for Tirumal,

Konrai and Vilvan for Siva etc.

There are three strands of religion clearly marked of

(L
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n period: (1} the indigerous go

from each other durinc the San

(2

a

svsten of worship etc., (2) the exotic Hindu Gods, svstem of
worship etc. and (3) the exotic non-Hindu relicious faiths,
functicns etc. All the three undoubtedlyv co-existsd and till the
very end of the Sangam age, no serious and open clash among them
occurred, though the tendency for the protagonists of each

I o 21
religion w=s to promote the cause of one's own relicion.

Nachchinarkkinivar states that Mayon's son Kamam was also
worshipned as a pastoral God bv the cowherds. The hunters of the

hill tracts worshipped Murugan as the God of the hillock., The
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worshio of Mururcan was normallyv in the hands of the devotees'

priest who also carried a spear or a Vel like Murugan Himself

and so was called a Velan., The primitive way of worshipping

!

Murugan was practised, while the more advanced method of worshipn

2 4 * 22 = ~ - - :
was practised by the Brahmins. Other Gods and Goddesses of the
nill-side were also recognised and worshipped. From the aryanisation

all the cults of Siva, Vaishnava, Mother Goddess, etc, were

brought into svystematic practice in the South,

In the South Indian inscrintions, the following six cults
of Saivism are mentioned: (1} Rnairava, {2) Vama, {(3) Kalarmukha,
(4y Mahavrata, (5} Pasuwata, and (6) Saiva. The first two may be
identified with the Kapalikas. The last four cults are the same

s . D 23 o s
ght differences in principles, Saivism of a purely

-
)

with sl
devotional character flourished in South India from about 500 A.iJ,.
A large number of saints, called Navanars, poured fbrth, in
devotional hymns, some of the highest spiritual sentimsnts that
religion can offer, and set up Szivism on a strong foundatioh.

o
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The highly sectarian character of Saivism may be inferre

C

the statement of Tirumular that "to feed a Siva-jnanin once is
more meritorious than the gift of a thousand temples or the
feeding a crore of Brahmins versed in the Vedas." among the
important Saiva sects of South Incia, the Virasaivas or
Lingavats, whose philosophy was influenced later on by 3ankara
and Ramanuia and who gave great prominence to the Linca (Phallus)

and the Nandi or Bull. The Sailva religion became very popular
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in the South under the patronage of the Rashtrakutas and the

24 . N . s Do
Cholas. A male deity, called Kuttandavar, is worshipsed in
many parts of ths Tamil country. Annamma, Chandesvaramma,
Mavesvaramia, Maramma, Udolamma, Sukhvajamma were worshipn=d
in Mysore, Bigalamma (Saktil), Mahadeva-amma, Huliamma are also
popular in Mysore, It is qguite probable that, originallv in South

P

. . . . . 2
India, the village goddess had all guite simple names.””

fae

The village female deities spread all over the South are
called by different names. In the Telugu country, they are called
Mutvalamma (pearl goddess), Chinnitamma, Challalamma,

Ghantalamma {(3ell goddess), Yaparamma {(busin=ss goddess},
Mamnilamoaa {sits under a mancgo tree), Gancgamma (Water goddess),
Addankanma, Pandilamma, Wanamalamma, Balamma, Sitelamma etc.
Farther in the West of Ellore District deitiss worshinned are

n A

chiefly Gangamma who 1s some times called Mahalakshmi,

D

Chammalamma, Paleramma (boundarv goddess), ankamma (Cholecra

¢
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and disszase goddess), in Cuddasha an¢ Kurnool districts

i

Peddamma, Chinnamma, Ankalamma, Hukalamma, Ellamma, Arikamma etc,
Sapta Kannigai (seven virgins or akasa Kannigai) are the titulary

deities of tanks in North Arcot.

As alrsadv mentioned in previous chaster, the Arvan tribes
came to India with few womeniolk. Out of necessity, thev were
compalled to take the indigenous wives and follow certain customs

and traditions of non-Arvans. Dravidian element when entered the
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domain of Arvan tribcs made definite impression upon them.
Though Travidian beesutiful material culture was destroved,

Aryvans were not able to root out their culture, After their
settlement, Arvans composed first religious literature cailed
Rigveda. The main aim of such litsrature was to encourage the
Arvans to spread their culture in all directions. Gradually,
their cultural gravitv was shifted to Macdhya desa. The seers
and Princes were guite busv in the spread of their own culture.
As a result, they penetrated South Infia and completed the
arvanisation by 4th centurv B.C, However, thev brought their
gods and goddesses, customs and traditions and religious practices
to South India, Their deities were Incra, Agni, Varuna, Surva,
Mitra, Brahaspati, Ushas, Soma, Prithvi, Savitri, Rudra, Vishnu,

- - 26 . -, -
Aditva, Vavu etc. But some of the Vedic deities must have

been originally Dravidian deities,

It is interesting to note that the Arvan God Varuna, wWas
probably the God of the Dravidian tribes being on the borders
of the sea, to whom the Aryan rishils accorded a plazce in their
Pantheon. The Arvan Rudra is another God of the Dravidian tribes.,
He is essentially a mountain deity. His name Rudra meaning the
‘Red onz' seems to be a translation of the Dravidian name Siva.
The aArvan God, Tvashta, was psarhaps the Dravidian God of

of the Dravidian agricultural tribes was

o

artificeries. The Go

merged in the p~rsonality of the Vedic Indra. The Vedic God,

h 1 1 -~ 1, L) g 1 L) 27
Krishna correésponds to the God of the Dravidian pastoral tribes.
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According to Dr, Slater, Kali, Siva and Vishnu are
Dravidian deities, though their worship now forms the innermost

essence of Indian culture.

"is commonly

"Indian religion" savs Sir Charles Elliot,
regardec as the offespring of an Arvan religion brought into
India bv invaders from the North, and modified by contact with
Dravidian civilization."

R.G. Bhandarkar has rightly nointed out that Rudra-Siva

A
. N 3

was a deity whose worship was not at first a sectarian god.
7

The cult of Vishnu, in the form of varicus incarnstiocns,
has some frail links with Vedic mythology. He there appears as
a Solar god who traverses the three worlds in three stens, They
are heaven, air and earth and he prefers to live in heaven.

The Vaishnav religion revolves round the worshin of the Supreme
God Naravana-Vishnu and his numerous manifestations. In epics
ard Puranas Maravana-Vishnu was not differentiated, He is
considered highest bv his worshippers, described variously as
the Bhagavatas, Pancaratras, Zvantis, S%Favatas and ‘/aishnavas.3

The spread of Brahmanism into South is associated with
Sage Agzstya. Along with him came presumably the Northern culture
especially associated with Brahman. The pore-historic deities
were aksorbed in the Pantheon of Brahmanical Hinduism, It is
possiblzs that the worship of the female orinciple in Hindu

ritual was derived from Dravidian ideas of the Zarth-iother, but
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the earliest historical records of South Indian religilon are
connectzd with Arvan oropoganda - Drahmanical, Jaina or suddhist.
civilized Dravidian society gradually adopted the relicion,

including the social and political organisation, of the Arvan

L

, L 31 , - . . .
villaue communities. The nrocass of assimilation and adootion
of popular religious notions had been going on for many centuries

in the rival Brahminical schools, ever since the philosoohers

]

of the Usanishads had formulated the doctrine of the One in Manv,

The ancient Aryan worship of the One God, in its different
ritualistic aspects according to different positions of the

Sun, formed the symbolic frame work inﬁo which both the
individualism of the Upanishads and the primitive beliefs of the

. 32
masses were fitted,

Both Saivism and Vaishnavism were penetrated to the extreme
South of India after the revival of Brahmanism in the North
during the fourth and f£ifth centuries. Buddhism and Jainism had
been introduced earlier and were in possession of the field when
the two later systems of theistic beliefs were introduced into

-

the Southern country.33 S0, Indian theistic religious thought
belonged to the Dravidians and all the pPantheistic to the Arvans.
The Vratva or Dravidian Pantheon consisted of the Divine Triac

of Siva, amma and Kartikeva or “urugan, the later Ganapati, Linga,
Sun, Nagas, fish, tree etc. Ths Arvans gradually assimil=ted all

these gods and goddesses, their came into being the various sects

and philosophical systems of the non-Aryans. The Yatis, the
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Arhatis, the Garagirs, and Pasuoatas cam2 into vooue almost

~r

oni as

(v

since the Proto-Indian times. The cult of the Linga and

-

svrapolising the generative and renrod

uctive asoaects of nature

»

had comg into vorue during this time, Moresover, both thess

"

elements were identified with the Suoreme Being Siva and Ammna,

Fh

2r Goddess., nake i3 often found enclosing the Linga

(‘)
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the Motnhe
in Hinda mvthology. In some Southern temsles, two srect surpents

hzave thoir neads tocether abhove tne Linga or they may apnar on

cithmr side of it as if an attitude of worshin. Various accounts

arae also given, how the bull (Mandi) came to pe associated with

Siva. Both Ser»yent and andi associated with S5iva in a nunaber of

South Indian temples are noteworthy. The cult of human sacrifice
belonced to non-Arvans., Both the Mohenjodaro inscrintions and
later writings prove beyond doubt one factor, namely, that cult

of human sacrifice must have been originally practised bv the
if the Arvans have mentione=d
same, 1t must have been on account of oradual flow of the non-

co1.a . : 35
srvans intoc the fold of Arvanism itself,

The osrimitive forms of Dravidian religion have been
areatly modified by Zrahman influence. For the most part, the
same pecple in town and villsge worship the village deiti~s and
the Brahman cods. There are a few aboriginal tribes in some of
the hill tracts who are still unaffected by Brahrman ideas or

customs but in the vast majority of the South Indian districts

the worship of the village deitics and the worship of Siva and
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visinu go on side by side, The numbsr of different gods and
goddesses worshipped all over South India is enormous ant the
variety of local customs almost infinite. For example, the

sarihas of Scuth India, Wwho wers originally a leading clan among
the Travidians, haC been dethroned from their position ant reduced
to a state of servitude and degradation by Brahman influence,

But it seems that the worship of the grama devatas and the
buffaloe sacrifice belonss to a very much older, and go back to
davs long before the Arvan invasion, probably to the timz when
the Dravidian class first came to India and settled dowWwn to an

356
agricultural life.
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he Sangama period, the Tamils worshipped various
cgods, e.g., ‘Mavan', 'Vendan' cr Indra and Varuna. The Sznoam
literature further refers to the builiing of the temples or
Kottams. ?eople then used to perform sacrifices. The name 3Siva

™M

as Mudumudalvan occurs in the Purananuru, The author of the
Puram ccmpares King Ilavandigaiopallittunjiva Hanmaran to 3iva,
ralarama, Vishnu and Subrahmanva. The 3ilappadikaram and
Manimekalal show the popularity of Saivism during those davs.

- Pt 1

New impetus was civen at the hands of the Saiva MHavanmars. The

v

grzat wozk done bv these holy Navanmars and alvars (Vailshnava

e

saints), who traversed the wholz Tamil land several times over
singing, preaching, organising, has ever since been treasured
by a grateful postirity in beautiful legends which are sicgnificant

o
. v . , 37
even 1n whnelr anachronlism,
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The village deities, with a few excentions, arc female

whereas Siva and Vishnu, and the orincinal deitiss of the Hindu

g

antheon are male., They are almost universally worshipsed with
animal sacrifices. Buffaloes, sheen, goat, niges and fowls are
freely offered to them. In the Tamil countrv, this syster is
curiously modified by the influence of Brahmanism, which has
imbued the villagers with an idea that the shadding of blood is

low and irreligious and it is remarkable that no animal

sacrifices zre ever oifered to Ivenar.

3

in the 3South. The

i

o

Valshnavism too made ranid progress

doctrine of Vailshnavism underwent some important chances later

he traced to a fairlv early period of its history. The numcber and
nature of these Avatasas are variously given in different
treatises. Rishabha, Puddha, Krishna, Rama, Dattatrava etc. are

mentioned as Avataras of Vishnu.

In addition to these Saivism and Vaishnavism, other miacr
religious sects of more or less the same general character
flourished., These werc the followers of Sakti, Gananati, Skanda,
Kartikeva, BRrahma and Surya. In order to compleste the nicture
of religious cendition; it is necessary t>» add that orirmitive
belief In the spirits of the earth and mountains, in Yakshas,
Gandharvas, and Nagas, and worshin of all these as well as of

animals like elephant, horse, cow, dog etc. still retained a



hold on the posular wmind,

1

Brahrins lived oseacefullv and pursued ctheir relicgious
practices and followed social institutions unmolested by the

people, The influence that they exercised upon Tamil society was

ot

the influsnce more of exarnle than of compulsion by authoritv., It

was at this time that the Arvan Brahman was fairly well-established

(3

at the h=ad of the cociety in Tamil culture and was much respocted
that the influ=znce of the Arvan culture was in full swing in

the period of Ascka.

The worship of the villacge deity, as it is called in
Sanskrit and Tamil, forms an important oart of the conglomzrate
of religious beliefs, customs, and ceremonies which are generally
classed together under the term Hinduism. In almost every village

and town of 3South India may be seen a shrine or svmbcol of the

gramadevata, which is periodically worshinsed and sropitiated.

4 hy

¢

As a rule this shrine is far less imposing than the Brahmanical

temsles in the nelghbourhood. Siva and Vishnu may be more

&)

dignified beincs, but village deity is regarde

\

as a more present

help in trouble and is more intimately concerned with the

o

. - . e s 38 v A s .
happiness and orosperity of the villagers. In addition to the

Y
b

eitizs,

c

gramadevatas, who are in a special sense the village
there are a larce number of spirits of 21l kinds, male ant female,

who are worsiinoed by the villacers, The worship of departed

ancestors playec an imoortant part in the old Dravidian religion
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and is still universal all over Scuth India. So, men and voman,
bovs and girls, who have died violent or untimely deaths, or who
have been notorious for thelr power or even thelr crim:s, are

frecuantly worshipped after their death. Then, again, there is the

spirit of the boundarv stone, the spirits of hills and rivers,
forests, and treess, the deities of particular arts and crafts,

who are worshipped by particular classes of the pooulation. &ll

these religious practices were guite popular non-iArvan feztures

ol

~

of Soutn India. Anothér important feature of the religion existed

in the South was tantric cult, There are numercus examnles ol the

[
O]
i

observation of this cult, iManv rulers and chieftains performed
the sacrifice at the temmles of Kali, Turga, etc. The custom was
nopular among the Dravidian tribes of Chota Nagpur plateauv, by

1

whom human sacrifice of

e
’_

ered to Kali., HMalcolm states that Harhoa

the Telugu countrv practised the cult until recently. The
practice of o_fering one's own blood to Kali is in vogue since

ancient times.

The ruling dynasties of Southern India were guite generous
and thev patronised almost all the religions. As a result of this
religious tolerance, Zinduiswm, Jainism and Buddhism flourighed

side by side, The Nanaghat cave inscription of Queen :

o+

begins vwith an invocation to the deities Dharmma, Indra,

Sankarashana eva, the Moon, the Sun and the four guardians

-
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0}
o
(@)



¥

. . e L . . . O s s
of Vedic sacrifices for the bepefit of the conor. Similarlv,

the Nasik cave inscription of A.D. 149 compares Gautamiputra
- , e - . . - 41
Satakarni to Ramg that is Balarema and Kesava in prowess, A

large number of religious sects were prevalent in the South,
Mattavilasaprahasana, a Crama written by PMahendravarman-I,
mentions sscts like the Kaoalikas and the Pasupatas. Aftir the
conversion of lMahendravarman-I to Salvism, Kanchi becaine a
stronghold of the Saivas. He built temples in honour c¢f Siva and

his successors too encouraged Saivism.

'he Sziva saints, famous as the sixtythree lLavanannrs

',:
8
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1

flcourished during the Pallavas and because of them Saivisn

bacame even more popular,.

The wWworshin of Siva took a nevw form in the Chela cominion

Besides images of Siva in his various aspects like Hiratarjuniva

2hiksatana, Kalvanasundara, Panchdeva, Ling-Furanaceva,

] P

patrons included images of Ganapati, Subrahamanya, Maha Vishnu
and Surva. Among the goddesses are mentioned Kalazoidari, Surca,
Paramesvari and Zmalaltu, Durgaivar, Omkarasundari and forms of

»idari, Settaivar, Nakkinar, an early Tamil poet of the 3red

»ald to the people and the presents for the i ormance oZ a number



century A.0. compares his patron, a Pandva King, to Siva,

\

Baladeva, Krishna and Subrahamanva in various qualities. This

"

showg that in the South the worshin of Sankarsana flourished

unabated down to the 6th centuryv A.D.

~TI A T STTT
cHAKDTI CulTr

The dectrine of Bhakti means complate devotion and
surrender tc parsonal god. Zhakti is the trire record of myvstica
experierce and of ecstacizs of moments of light when the devotees
perceive the visicn of God parsonally, Worshin is prescribed
in forms suitable to the concestion of the deity. Voteries of
Bhektl were going to the temples and worshipped the image in
commorn. All this made religion well-defined and organised in
varticular forms for devotion and partical worship. The Bhakti
movement which has its genesis the worship of the gods, Siva and
Vishnu, had its beainnino in the 3South. The movement had two

wings -~ one Sailva and the other Vaishnava. They were contemnorary

and coontrative and had many close resemblances,

H3

111 the 5th centurv a.D. worship of primitive godlings

-

with offerings of blood and toddéy, and worshiop of deities like
Muruga, S3iva, Vishnu, Indra, Krishna, etc. and parformance of
elaboratz Vedic sacrifices were orevailing in South. But Zuddhism

-

and Jainism gained upperhand in different parts of South. People

[}

in Tamil countrv began to entertain fears of ths whole land



going over to Jainism and Buddhism., Though wWe f£ind a marked

i

hatred shown against Jainism and Buddhism, there was no jcalousy

haetween the two creeds of aivism and Vaishnavism, Under the

Hh
€3}

Cholas of the line of Vijavalava mav be said toc commence the
44

s

Silver age of South Indian Saivism. Therefore, there apneared
an outsoocken hatred of 2uddhist and Jains in Tamil land. In such
a critical situation, champions of orthodox Hi iem apneared
in many Saiva Navanars and Vaishnava Alvars, who vere simsle
neartzd Zhaktas or dnvotees and traversed the countrv often and
often, singing, dancing, debating and expounding their faith all
their wav. These God—indoxicated salnts were alwavs on move,
transmitted their divine faith to millions of people, This kind

of Phakti movement began in 6th centurv and attained its »ncak

in the early 7th century.

AS a result of the missionary activities of these sainte,

their personal cods and their scongs and hvmans made orthodiox

3 ke

Hinduism overshadow both Jainism and Buddhism bv 7th century.

o

Orthodox Hinduism became the dominant religion in the South and

gave rise ©o the Bhakti cult., The most famous Saivae saints

(lavanars} were Appar, Sambandar, Sundaramurti, and

Manikkavasacara and the most famous Vaishnava saints (alvars

were Tirumanagal, Perivalvar, Andal, Tirupoan and Hammalvar. The

sondgs and hymns of these saints were remarkable for death and
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is to be pointed cut that i

i
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Bhakti cult ha
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origin in the South, its orotest also originatesd there. The

advent of Islam made North India no lcngsr peaceful for the

s

-

Brahmanism, This led to a considerable influx of Brahmins
Southwards, carrying with them certain pesculiar developmonts of
Brahmarism as then practised in Northern India. They brought
with them Tantricism, a debased form of Saktism which is a
rigorous form of one aspect of Saivism, This led to the
develogment of the worship of a supreme goddess in one form or
other, In addition to this, Pasupata and Kapalika sects,
Votereries of more rigorous form of Saivism, also developed in
the South., This ultimatelwv led to the rise of another form of

Saivism called Virasaivism or Lingavatism.

(11) Religious Institutions

The organised religious institutions are best and the sole
instruments for the spread of anv religion, ancient India was
not lacking in religious institutions like temples and Mathas and
Tirthas or places of pilgrimage where crowds gather in the

interest of religious life. Among such institutions temples and

Mathas are prominent.
TEMPLE

Temple is basicallv an expression of religion besides

being multi-dimensioned in its expression, is an integrative
i 3
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experience. Man can create culture. As an aspa2ct of this

culture, he creates images in his mind and¢ fashions icons by

nis hands. Man has been an imace creator and an icon fashioner
throuthout his career on earth. Therefore, religion and art have
alwavs been with him, The ternle presents a combination of
relicior and art, and its roots go back to a very remote gast,

in fact to the earlizsst stages of hils career. Thus, he hos been

hormo-religious. And he has built temples and worshipoed in them

Prof., Ramachandra Rao writes that 'The temple may bhe

1, a4

regarded as descendent of the Stupa which in its turn had been

rmound. The custom of

h
[
o]
0]
iy
j47)
Ly
<

evolved from the primitive
installing a stone-block linga in the spot where the burial has

taken place is even now prevalent in all over South Indis,

The growing desire of religious orders to reordanise
their systems on the basis of new social values and materials
needs shows through the larcge-scale construction of tewnles and

allied institutions., In the Deccan, the nrocess started about

t*h

the fifthagsixth centuriss and reached fulfilment in the tenth

centurv, The temnles which gradually developed as the syrbols

h

of a religious authority and awareness were bullt witn emsual

zeal by the old Brahmanical and new Jain sects.

Traditionallv, the first systematic attemnt to soread

the terwples was made in pre-Pallava times by King Koccenkanam,
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who is described in literature as the proud builder of 78
temnlas, But archaeological evidence regarding large-scale
construction of temples is not available before the 5th century.
Retween 450 and 550 the Chalukva kings built as many as 70

: LR Fad s — 48 ay ~ 3 CO -~ g
templaes at the casitel city of Ainole. The Chalukvas oi Badami,
Kanchi an¢ Rashtrakutas of ralkhed started temsle

construction with mixed style of both Arvan and Dravidian, South

Indian dvnasties no doubt welcomed the Arvan Hagars stvle but

l-h

ined with theilr architecture called Dravide stvle. Some

U

re

tvl
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, some are purely Dravidian

M

temples are purelv Arvan Nagara

3

whereas a few are mixed stvles,

The Zilppadikaram menticons the temples at Venkat

Ty

Alagarmalai, Tiru Anantaouram and P2uhar. The

ct

emple of the
Kaloaka tree, the temple of white elenhant, Vellail Naga's temole
(Ralsdeva temple), the Sun temple, the Kailasa templa, the temle

of Vel {Murugan), the temple of Vajra (Indra), the Satavahana
or th: 3attan temple, the Aruhan temple, Nilakottam are clearly
mention2d in the Tamil literature. In addition to the Sun and

Moon, Acni was also worship by the Brahmins. The temple was

"C)

g
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Koil or Kottam or Purei. God wzs Kon, Iraivan, Kadavul. The
particular place in the temple where offerinags were placed

for Gods i.e., the altar, was called Balioidihei. Flags were

waving on temple, The art of installinc an idol in a temnls was
49

alled Xadavul “angalam,
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The new classes of temple pbuilders like officers,
feudatories, district headmen, village headmen, military
officers, tradesmen, saints, and ascetics came into nractice.
Free-feading of devotees, worshiopers, monks ant destitutes was
guite popular, In the reign of the Rashtrakuta King Dhruva 30
villages vere asked to supply rice and ghee for feeding a

; >0
thousand people.

The regional distribution of temples in the Deccan can be
studied from the 7th century, when inscriptions start pouring
in information regarding construction, renovation and maintenance
of the sanctuariss. The charters issued by Pulikeshi-il refer
1 )

- . " . o1
to several important Saiva and Jaina temples. In the 8th

century Siva temples were built at Pattada Kal in Bijapur
district, at Gundlpet taluk of lMvsore district, and at Kolar
52
of Kolar district. A temple of Vishnu was constructed by the
widowed mother of Balarjuna to pernetuate the memory of her
. . 23
husband.

In the 9th centurv temples were built in new areas. The
temple of Mahadeva at Shiggaon taluk of Dharwad district,
Gavagenasvara temple at Challakere taluk of Chittradurg district,
Mahendresvara in the Sira taluk of Tuwaukur district, Saiva
temple also built in larue scale. A temole of 3iva belonging to
the Pasupata monks was situated at Udiva Vara, modern Udaoi in

South Xanara. At

n

hikarour in Shimoga district the Kalamukha
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sect came into prominence, The Srinivasapur taluk in Kolar
district possessad a larce number of temples belonging to the

Kalamukna monks.

The process reached 1ts climax in the 10th century when
a larce nuabzr of temples were constructed with land grants ana
efices all over the country. Tn 929 a templs and its monastery
ishing condition at Erevana-Kadiyur in the Lakshuesvara
In 951, temple of Siva at Saratavur (modern Soratur)
in Gadagy taluk of Dharwad district, has been const‘cucted.D5 in
Chitradurga, HMysore, Shimoga and Dharwar, a large numnber of

Saiva temples belonging to Kalamukh sects have been constructed.

-, I

In Andhraoradesh temples apneared on a lardge-scales in
the districts of Mahabubanagar, East.Godavari, Kurnool,
Cuddapah, Kasimanagar and Guntur, Under the earlv Chalukvas
attractive shrines flourished at Satvavolu in Kurnool district.
Of.these, the Bhimalingesvara and Ramalingesvara deserve special

o s -
¥

mention. The depiction of Kannappna, who was an early Nayanar
saint, an a pillar of the temple indicates the Bhimesvara
temple was a nopular centre of the 3aiva cult in the T7th-3th

centuries, An inscriotion of Govinda~IIT found in the courtvard

of the modern temple of Ramalingesvara reports the construction

of 3 Skv-kissing temles of 3iva, the Ramesvara, ths Kalesvara
e e Yo 56
and the Masivankadhavala,
A large numbsr of templas were also bullt in Maharashtra.
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The Kharepstan grant of 1008 A.D. speaks of the temple of

Avvesvara and its monastery in Ratnaagiri district. The

e

-y

Rashtrakuta King Krishna-III made certain gifts for t¢

benefit of the monastery attached to temple at Karhad.

The nractice of bullding tenples was adoocted by all the
major religious sects., It was as luva pooular with the tneistic
as with the atheistic sects. although, the Saivites and
a . N v . g s
i shnavites fell out with each other on doctrinal differences,
thev appreciated one another's desire to perpestuate and nonularise
their religion by constructing t ,nalws and establishing the
ritual service cof the deities., The rulers helped mutual undera
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the Rashtrakutas, the Somavansis of Orissa encouraged the

tuilding of Saiva, Vaishnava and Jaina temples and endowed them
o E - _ 57 o, . . e .

with grants of land and benefices. Zimilarly, the Pallrvas,

the Chclas, and the Pandva rulers alSo made an attemst for the

construction of temples, Generally, the convention szt wux by
the Kirgs was followed by the commonasrs. Membars of the sane
family practiced different religions, but each member co-onerated
with the other in urholding his religion. For example, akkaladevi,

ERad
T

the Jaina wife of a Saiva general Dbuilt temple at Sravanapelaols,

her husband promotly reyussted his overlord to donate a village

w

in favour of the temple,
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of toleration was shown bv the neople. Thus,
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the Branmanas of the Isvara agrahara,
granted land for the alms-house of the Jaina temple built by one
Fadmoja, a mempzr of the 3Zarasvatigaccha order of the Jainas.

v, the Brahmana burgesses of the town of Sedimba built

a templs in honour of the Jaina goddess Jvalamalini and made

orovision for her ritual worshin.

pi

ne cult of devotion (bhakti) largelv exolains the wide-

spread ponularity of the temples, It gave all nersons, high or

low, an opportunity to serve the god and asoire for liberation.

(63}

The Periva Puranam speaks of manv low-corn devotees wWho
. 5]
attained salvation bv s=2rving the god in various canacities, =

Servicz to the gods could be rendered by constructing and

renovating temoles, cleaning their premises, collecting flowers

I

for ritual worshin, singing in honour of the deity and danc

3
e

for his entertainments,

cehind the rest in suwoporting Jainism, Ravikirti, the Jaina
author of famous Aihole inscrintion, is said¢ to have constructed

na temple, now known as the Meguti temple., Rulers like

s

a Ja
Vinavaditva, Vijavaditva, Vikramaditva gave rich grants to Jaina
acharvas and Zor the building of Jaina temples, The Honnug
record of amochavarsha.I and Surat 2lates of Karka record

grants made to the Jaina temwmples and monasteries for poriorming
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cererories., The work and achisvemonts of a number of irportant
caints, philosonhers arnd poets were reésponsible for maicing

cainism popular.

rised

Ui

I'ne preachings of the navanar saints also popul

1]

the temple svstem, Tirumular forwarded that the fighting power
of the King would diminish if ritual service {(Puja} was not
oproperly conducted in 3aiva tewples., Tirumular was an unecsuivocal
chamhicon of the temple cult. The Saiva agamas alsoc contributed

1

o the popularity of the temples, The

(1_

7 usually contained a

n

ection called Krivacada dealing with the construction of

temples, installation of images and other related mztters,

The popularity of the temples owad much to the munificent
patronage of the impzrial Chalukvas of Badami, who were crzatly

llava temple at ¥ahavalinuram and

o

a1}

inspired by the magnificent ?
Kanchipuram to build smaller structures in their own country.
in 601 A.D. Duriabadevi induced her son Mangalesa to grant 10
villages to the temple of tahakutesvara. Again, Lokamahadevi,
gueen consorct of Vikramaditva-II, caused the construction of
Lokesvara templz, The popularity of the practice of temple-
building owed much to Jaina initiative in this direction. 3ince

the Jainas lived surrounded bv the Sailvas who constructed

numerous temples, they also built temples.,



MATHAS

Another important religious institution is Math, which

olaye

Qs

very important role in the Scouth Indian life., T

cevelopmant of Matha cult is a special feature in the South.
'Mathas! as religious institutions have thelr existence from

the beginning of Indian civilization. According to Amarakosha,

Mathas are, choultres or philanthropic abodes, Math is Jdeziined as
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the hut of an ascetic o
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stutent, a monastic school or a collece

defined a

the head of such monastoery
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or school. The word Matha means tne huc f an asc=stic or a

small c=211 or room, =21so a monastery and convent, seminary,

collene, or place of learninq.65 In anv visw Matha 1s a house
of soiritual teacher or master Wherein it accommodates those
who came to him for learning and practice. Those institutions
Wwere once universal and they changed into religious centres of
ecclesiastical teaching, In  legal parlance a Hatha conncoes a

monastic institution presided over by superior and estawnlished

for the use and bensfit of ascetics belonging tc a particular

BN

(

order, who generally are discinles or co-discipls

of the superior.

6]

The Matha is an institution resembling to a certain

extent, the Buddhist and Jaina monastery. The first stace
naturally starts with the Gurukula of ancient davs. The Matha

did not at first take the shape of regular institution of a

permanent nature, Acgamic literature, which is eguated with Vedic
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literature in antiguitv, also refers to some important Mathas.

The Buddhist practice of establishing svstematic monasteries

.

reguirss S

zelal mention, thouoh they wers influsnced by ancient

o

Indian institutions like Asrama, the Gurukula, etc., Ruddnist

cave a new orientation to the monastic order. The later “indu

1

N

$)|

¥Yathas were modellad on the lines of Buddhist monasteries.

The highest effort of ancient Indians was directes
towards training human beings for a state of spiritual perfection,

hzs been the centre for the spread cf the truth in the

-
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ind

Y =

world all through the ages, through a galaxy of spiritual
personalities who have inspired eand guided <ind with sublime
vision of the Divine and alsoc to achieve Moksha. To achicve
Moksha, or deliverance, a verv high degree of morality wWas
insistsed upon., This can be seen in the asrama theory of ancient
timzs, which later on became the model for monastic institutions
ci all other religions of India. Thus, the idea of asceticisn
nown =s

Fas its source in Branmanism. Such spiritual leadars are kr

ascatics, mystics, gurus and the dwelling-places

L

cf these holy men are called Asramas or Mathas among Hindus,

Vihara and Chaitvas amono Buddhists and Basadis among Jains.
Jainism claimed great antiguity in certain parts cf
: . itanili . . €
Southern India. It received warmest hospitability and sincrest
Y
devoticn, It is saic that the age of the Ganga rule was the
golden age for the Jainas, when Jalna ascetics and Mathas received
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nany grants from thes SGanda rulers. COn ths

monastic order was developed. The Buddhist education and
learning centred round monasteries as Vedic culture cencend
rouns the sacrifice, The Buddhism was a pooular religion in toe

Deccan under the Satavahan Kinos who carved a nuinber of caves

and restorel to Buddhnist monks. Monastery, belonding tc the

Lt

i can be found at Kanheri, Kampil and Danbal,

@]

Rashtrakuta prio

traced back to the 2th czntury to the time of Sankarecharva,

the oreat reviver of

Though opposed to Budchism, he was in favour of Buddnist rionasti

oriler, The Mathas foundzd by hin were all modelled on the

Buddhist Viharas.

However, there is ample evidence for the existence of

Gurupithas and Mathas in Agamas. The Mathas appearing rignt
from 5th century rose to prominence with the rise of Xalanukha

sect of Saivism, The structural and functiocnal fsatures of the

o s - M Ay
Kalamukna sasct, Till then

of all religious-social

to assume the foremost importence and bocame centres of

[
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to hove
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founded four Maths at the four corners of Ind

the tiorth, (3) Jagannatha Covardhana Math in the East, and (4)
Sringeri Matha in the South. Thers we
and Vaishnsva Haths. A
Brahmans., 7The Kodiva Matha at Zelgam and Golakl lMatha are

few best examples of their later development.

™
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Agrahars was an educational settlement or a colony of
learnsC Brahmanas. Manv familics of lecarned Brahamanas were
invited and settled down at certain places. agrahara villiages
in South India were just like an island in the domain cf the

non-aArvans {Dravidian) . Agraharas definitelv developed the

further activities of Arvans in the South., On special aussicious

n<dian rulers used to invite learned Rrahmanas,

settls them in villages and assign their revenuss to them for
their maintenance. Such villages are iled Acgrzhara villzoes,

-

an® thev naturally became centres of learning, where higher

education was impart=d free in different branches of Sansikrit

fad'm]
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studies Bzlgam, in Karnataka, comnenced as a Sranman

settlement prokably in the first or second century of the Christ-

ian era, as r=zvealed by Satavahana Kinc front. In the 3rd

Q
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century 32 Brahman families were imported and settléd

aAgrzhara of Talagunda near Belcam. CGradually, Acrahara rose in



crominence and possessed 144 villages for
They vere tne endowments of the Kedamba Kings, soecially

Vavuravarman., Kodivur agrahara, modern Kslas, in Jharwad

cistrict, was made Agranhara in 10th century by the Rashtrakuta
\ ; s 59 .
zdministration and assigned to 200 Brahmanas. In Sarvainapura

Agranara, modern arasikeri in Hsissan district, Rrahmanas vere

5

Pasts and festivities occupy a very considerable part of

f these is uncertain.,

O

an orthodox HinGu life. The real origin

The traditional exolanaticns, however, cof these usages are to bhe

found scattered in dif ferent books.

zstivities are most important in mess life, Festivities
provide the occasions for all the people to meet in one nlice
and to zake part in the cultural orogrammes, native games, They
crovicde a man with an opoortunity to discharge his relicious

duties. The social contact alsc increases by participating in

Foy
T

the activities of the festivaels. aAll the membsrs of the fanilvy

take part in the relicious activities and assemble at one plzce

for pravers. These fastivities, fasts and fairs are very
imoortant for the comunity life., Throuon festivals, religicus

and social relaticnshios are well established among the people

of the _ocal communitvy. Moreover, an indivicdual can develop his

sociability bv mixing with other oeonle on the occasi



and festivals., South India from time immemorial, is the land

of such traditions.

The religious festivals are clearly connected witih the

fmt

systems of astronomv and cnronology by which thelr periofs are

¥
»

. \ . 10 . , . ,
determined, As certain Planets were known to the Tamils, their

festivels follow the Solar computation. Heres an attempt is made

(a}) Shree Rama Naumy

This is the birth day of Dasaratha Rama, an incarrstion
of Vishnu. It is obszrved chiefly by Mahratta Vishnavites but
also to scome ertent bv the Canarsse and Telugus. It is not a
RDravidian festival and introduced into the countrvy by the

Mahrattas. Such festivals are also observed in Vishnu temnles,

b

especially in the shrines Jd:

€

dicated to Rama.

n honocur of the lion.man, the fourth incarnation of

Vishnu, in which he cdestroyed the giant Hiranva Kashvaoa, is

again an arvan festival,

{c) caruda oastavam at Conjeevaram, is displav of Vaishnavism
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(d) Vars Lutchmee Vratam
It is a2 festival attended by Women onlvy, Who mak2
cffering to Lutchmees, tne wife of Vishnu, and invoke her aid
in pressrving them from being widows, early shows the
rahmanical tradition.
(e} Gokualashtami and 3hr Javanti
Anothar Vaisnhnova fe 7zl celebrzted on the hirtl day
of Krisnna, an incarnation of Vishnu. It is sarticularly
observed by the class of cownerds who ars dominatzd Yadavas. It
is a fastiny day for Brahmins. Lord Krishna vas worshisocd by
offering tulsi on this occasion,
(£) Vinavake Chatoorthy
This festival wss celebrated in the honour of Vinavaka,
son of 3iva. This deitv worshinnad by all Saivitzs, is called
by different names 1lik= Vignesvara and Ganesh.

(7} Sarasvati Puijarambham

it is celebrated orincipally in
ancestors. It corresoonds to ths Durga

hmins and non-Brahmins particisate

Vaikunta Skadasy

(h)

I

b
ot
.

[

deceased

the honour of

Pooja of Bengal. Poth

occassion.

on this

ineg

shnavas and fast

A

sl

7
vz
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influence of evil evz, 1is a conwon sight during the marringe

occasions, It clearly indicstes the Dravidian influence.

In Manimekalail the festival in the honour of god Indra

is mentioned., The commencement of the f£:3stival of Indra {(7ila

Xalkol) was proclaimed by beat of drums placed on elaphant
U i
DRCK

is made that Iedunielian

calabrataed fe ival in his country in honour of Indra,

Karikal cloN 3 S Indra at 2har. The cities o

Madura an too witnessed many festivals.

Reating of drums, breaking of coconut bifore ths celity,

o bhali, plaving on musical instruments with leather

(e}
h
N
M
[
1.t
3

strincs, wearing of Vermilion, and tali clearly indicate the

non-aAarvan influence.
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